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 Back when I was young, growing up in a little town in Florida. My Sunday 

school class at East Ruskin Pentecostal Church of God would sing this little song 

that went like this: “the B-I-B-L-E, yes that’s the book for me. I stand upon the 

word of God, the B-I-B-L-E,” though it is a simple song there is power in the 

words. It is this same Bible that I sang of that has been used for centuries to 

oppress people of gender, race, and sexual orientation. In the notion of “standing 

on the word of God,” men have misused the scriptures in order to suppress 

women, held people of color in bonds of slavery, and have turned a judgmental 

eye toward the LGBTQ community resulting in the denial of the love of Christ. If 

in this same Bible Christ commanded us to love God with all our hearts, mind, 

and strength and our neighbors as ourselves then why is it used to marginalize? 

God created both male and female to live in harmony one with the other yet it 

seems that somewhere along the way this message was lost and it has taken 

centuries to begin to undue the harm that has been inflicted.    

 In the third chapter of Galatians, Paul writes:  

“for in Christ Jesus you are all children of God through faith. As many of 

you as were baptized into Christ have clothed yourselves with Christ. 

There is no longer Jew or Greek, there is no longer slave or free, there is 

no longer male and female; for all of you are one in Christ Jesus. And if 
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you belong to Christ, then you are Abraham’s offspring, heirs according 

to the promise.” 

We are all one in Christ Jesus, we all belong to God, and we are all one in the eyes 

of God. Like the song I sang, this passage too is simple yet powerful and over 

looked somehow. The Southern plantation owners did not understand the part of 

“no slave or free.” Instead they looked to other scripture such as 1 Peter 2:18: 

“Slaves, accept the authority of your masters with all deference, not only those 

who are kind and gentle but also those who are harsh.” How can both of these 

passages come from the same book? One so compassionate whiles the other 

rather harsh. How are we to stand on the word of God when this same word 

seems to contradict itself? Are slave free or are they to summit? To the Northern 

of 1863 they were free while to the Southern they were to summit. Though he did 

not stand alone, President Abraham Lincoln agreed “an unqualified evil to the 

negro, the white man, and the State.”1 The change in theology begins in the 

United States though it was not done without blood shed.  It will not be the only 

change to take place.  

 It would seem that Lincoln’s ending of slavery that, “We hold these truths 

to be self-evident, that all men are created equal, that they are endowed by their 

Creator with certain unalienable Rights, that among these are Life, Liberty and 

the pursuit of Happiness.”2 Yet sadly this was not the case. Homophobia, Racism 

and Sexism are alive and the battle is still being fought. In the opening line of the 

																																																								
1 Eric Foner and John A. Garraty, “Emancipation Proclamation,” History, December 14, 2013, 
accessed December 14, 2013,http://www.history.com/topics/emancipation-proclamation. 
2 “Declaration of Independence,” The Charters of Freedom, December 14, 2013, accessed 
December 14, 2013,http://www.archives.gov/exhibits/charters/declaration_transcript.html. 
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Declaration of Independence the founding of our country was based on the 

understanding that we are all equal and are endowed by our Creator with certain 

rights that are not limited to life, liberty, and pursuing happiness. This statement 

seems to fall short for women and the LGBTQ community especially in regards to 

faith. In matters of faith or looking deeper, who is eligible for ordination? The 

debate over who is ordained and who is not has raged on over time. Yet progress 

has been made the fight is far from over.  

 In recalling the little song, I once sang, the debate over women in ministry 

dates back to the 1st century. What is the role a woman is to take in the assembly? 

Are they to summit to men? Are they not to teach a man? If this is the case then 

how then are men and women equal in the body of Christ? I was able to tag along 

on a recent business trip with my husband to New York City. While on this trip 

we enjoyed an afternoon and dinner with a female colleague of his. Her name I 

shall withhold but what I will indulge is her religious background of Southern 

Baptist. After a day of walking in New York to show her the sights, as it was her 

first time in NYC, we all gathered for dinner. Over dinner my husband asked her, 

“what is your believe in the role of women in church? Should they be ordained as 

ministers? It was her reply that shocked me though after my research for this 

paper my shock has worn off. “I believe that a woman is to summit to her 

husband, and that they should not teach a man nor preach. They are to show the 

younger women how to properly run a home,” was her reply along with the polite, 

“now this is just my opinion.” As I sat listening to this reply, I quietly ate my meal 

in silence yet inside I was screaming, WHAT, REALLY! I begin to question what 

year I was in. Yet she is not alone in her opinion. While searching for the 
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scripture speaking of women being silent in church I came across a website 

agreeing with her. What I loved the most about this site was the “NOTE:  Be sure 

to read the testimony of a Christian wife at the end of this article. It will be a great 

blessing to you, if you have ‘ears to hear.’“3 In many mainline denominations the 

ordination of women is no longer a question though the Southern Baptist still 

hold strong the 1st century view of women:  

“Yet it recognizes the biblical restriction concerning the office of pastor, 

saying: "While both men and women are gifted for service in the church, 

the office of pastor is limited to men as qualified by Scripture."  The 

passages that restrict the office of pastor to men do not negate the 

essential equality of men and women before God, but rather focus on the 

assignment of roles.”4 

Sexism in it’s finest. Though women are essentially equal before God just not in 

the role of pastor according to the Southern Baptist. While they are not alone in 

2007 US Denominations and Their Stances on Women in Leadership 

documented 30 denominations that do not ordain women, 13 do not list rather 

they do or do not ordain women.5 To not ordain women in the role of a pastor is 

truly unbiblical and interfering with the work of God.  

																																																								
3 Harry Bethel, “The Subjection and Silence of Women,” Bethel Ministries, December 14, 2013, 
accessed December 14, 2013, http://www.bethelministries.com/subjection.htm. 
4 “Can Women Be Pastors or Deacons in The,” SBC.NET, December 14, 2013, accessed December 
14, 2013,http://www.sbc.net/aboutus/faqs.asp#9. 
5 CBE Staff and Volunteers, “Us Denominations and Their Stance On Women in Leadership,” CBE 
International, December 14, 2013, accessed December 14, 
2013, http://www2.cbeinternational.org/new/E-
Journal/2007/07spring/denominations%20first%20installment--FINAL.pdf. 
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  In using the Bible as the starting point for this argument to not ordain 

women is not the wisest choice. In several of Paul’s writings or those that are 

attributed to him, his understanding of the role of women changes. Paul seems to 

rejoice in the women who spread the gospel. He speaks of Phoebe as a deacon6 in 

Romans 16 along with several other women sighting Junia as “prominent among 

the apostles.” In both Acts and Philippi he goes against his notion of women 

should not teach men: Pricilla expounding the truth to a man while two other 

women labored with men in helping him with his work. If the denominations that 

still refuse the ordination of women based on biblical interpretation they are 

clearly in the wrong. It is Paul who is praising women in their efforts to work 

along with him teaching men this notion goes to strengthen his words that men 

and women are equals in Christ Jesus. John Wesley seem to agree with this 

writing of Paul when in 1761 he licensed Sarah Crosby to preach making her the 

first woman licensed but not ordained. The ordination of women in the UMC did 

not come until the 1956 Methodist General Conference with the Reverend Maud 

Jensen of the now Central Pennsylvania Annual Conference.7  In the Wesleyan 

Tradition from the beginning the Bible has been the chief source of teaching 

along with reaching decisions of matters such as the ordination of women. Yet is 

not the sole source. Methodist also rely on tradition, reason, and expedience to 

help guild them in all discussion making. Since they believe: 

																																																								
6	Note that the same word used for deacon in regards to Phoebe is the same used by him for men.  
7 Patricia J. Thompson, “Called, Ordained but Not Equal Until '56: Called, Ordained but Not 
Equal Until '56,”The Methodist Church, MAY-JUNE 2006. 
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“that salvation is for all, baptism is for all, discipleship is for all, then it is 

only logical that ministry is for all. It does not make since to believe that 

God would involve both men and women in the first three elements of the 

redemptive process, and then exclude them in the fourth one.” 8 

This is somehow not the same for “practicing homosexuals.” 

 The term “practicing” is somewhat derogatory. No one uses this term for a 

heterosexual. To lump a whole community in to this category has a 

condemnation that all are soliciting sexual acts. While this is far from the truth, 

just as heterosexuals can obtain from sexual contact with the opposite sex so can 

homosexuals with the same-sex. One sexual orientation is not any more 

promiscuous than another. The use of the term practicing implies a different 

notion. It seems as if the UMC, I am sure other denomination as well, seem to 

turn a blind eye to the single certified candidates and their sexual desires. There 

is a double standard that is set in the use of “practicing.” Tex Sample, declared, 

“let it be clear that I am no more suggesting that the church approve all 

homosexual behaviors than I am heterosexual ones. Promiscuity, whatever the 

orientation, makes one unready for ordination.” 9 This argument should go 

without saying. While ordination is still in some denominations denied to gay 

and lesbians, who are in long term committed relationships. In the Anglian 

church such a trial took place in 1992 in the attempt to arraign the former Bishop 

Walter Righter of Iowa on charges of heresy. It seems the Bishop openly ordained 

																																																								
8 Rev. Dr. Steve Harper, “The Ordination of Women,” The Methodist Church, 2006, pageNr. 
9 Tex Sample, “Should Gays and Lesbians Be Ordained?” Caught in the Crossfire: Helping 
Christians Debate Homosexuality (Nashville: Abington, 1994), 128-29. 
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a “known homosexual.” The court ruled “there was no core doctrine prohibiting 

the ordination of a non-celibate homosexual person living in a faithful and 

committed sexual partnership with a person of the same-sex.”10 With this ruling, 

a new compelling argument can and should be made with partners of a same-sex 

couple whom have been legally married in one of the states and/or Canada 

seeking ordination. A category I fall under.   

    Still the UMC holds to their position regarding the ordination of any 

homosexual. 	

While persons set apart by the Church for ordained ministry are subject to 

all the frailties of the human condition and the pressures of society, they 

are required to maintain the highest standards of holy living in the world. 

The practice of homosexuality is incompatible with Christian teaching. 

Therefore self-avowed practicing homosexuals11 are not to be certified as 

candidates, ordained as ministers, or appointed to serve in The United 

Methodist Church.12 

The language used “is incompatible with Christian teaching” goes against the 

argument used in the open ordination of women in using the Wesleyan 

Quadrilateral Method. More than even this notion the language is not one of 

sound argument. Nowhere in the teaching of Christ is found any mentioning of 

homosexuality only that of loving God and others while being in community one 

																																																								
10 Stephen Bates, A Church at War: Anglicans and Homosexuality, Updated Edition (New York: 
I. B. Tauris, 2005), 127. 
11 "Self-avowed practicing homosexual" is understood to mean that a person openly 
acknowledges to a bishop, district superintendent, district committee of ordained ministry, board 
of ordained ministry, or clergy session that the person is a practicing homosexual. See Judicial 
Council Decisions 702, 708, 722, 725, 764, 844, 984, 1020 
12 See Judicial Council Decisions 984, 985, 1027, 1028	
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with another. The hang up found in this language is not one of theological merit 

but one of psychological, Pamela Dickey Young argues “My own sense is that one 

of the reasons many male clergy object vociferously to the ordination of gay men 

is a fear of the clergy being further marginalized (feminized?) and an 

accompanying furthering of ambiguity around their own sexual habits.”13 The 

language of the “Qualifications for Ordination” seems to focus heavily on the 

sense of sexuality rather than the full statement. The notion seems to single out 

just one individual community. Richard Hays warns, “It is arbitrary to single out 

homosexuality as a special sin that precludes ordination. The Church has no 

analogous special rules to excluded from ordination the greedy or the self-

righteous.” 14The notion of greedy and/or self-righteous is sins that are up for 

debate within the church. How does anyone determine who is self-righteous? Pin 

pointing this sin is not as easy as noticing the same-sex couple. If the 

understanding that the ordination of homosexuals is incompatible with Christian 

teaching in the UMC yet homosexuals are welcome in all other ways:  

The United Methodist Church is a part of the church universal, which is 

one Body in Christ. The United Methodist Church acknowledges that all 

persons are of sacred worth. All persons without regard to race, color, 

national origin, status, or economic condition, shall be eligible to attend its 

worship services, participate in its programs, receive the sacraments, upon 

baptism be admitted as baptized members, and upon taking vows 

declaring the Christian faith, become professing members in any local 

																																																								
13	Pamela Dickey Young, “Homosexuality and Ministry; Some Feminist Reflection,” Theological 
Reflections on Ministry and Sexual Orientation (Burlington: Trinity, 1990), 109. 
14 Richard B. Hayes, The Moral Vision of the New Testament (San Francisco: Harper, 1996), 403. 
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church in the connection. In The United Methodist Church no conference 

or other organizational unit of the Church shall be structured so as to 

exclude any member or any constituent body of the Church because of 

race, color, national origin, status or economic condition. 

How can the UMC say that all are of “sacred worth” being welcomed in all ways to 

even receive the sacraments, but lets be clear this is baptism and communion not 

marriage, all the while taking up the funds to keep the church lights on. Does this 

not fall under the sin of greedy?  In Rainbow Theology: Bridging Race, Sexuality, 

and Spirit by Patrick S. Cheng, I find the quote from Irene Monroe quite fitting, 

speaking of the Black Church “muffles our queer spirituality by applauding us in 

its choir pews on the one hand, yet excoriating us from its pulpits on the other.”15  

 How is the ordination process any different from the Black Church than 

White? Like the UMC the AME stand together in the doctrine of ordination, it 

was in Melbourne Florida that Tommie Watkins came to fully understand this 

rejection. Watkins though qualified for ordination was denied due to being an 

openly gay man. He had his hopes set going into Greater Allen Chapel AME 

Church for the 11th Episcopal District annual conference that he would be one of 

the 2000 Diaconates to the Ordained Ministry, yet when the names were called, 

his was not on the list. The statement given by Bishop Adams clearly states the 

AME Church’s position:  

“if a person is openly practicing homosexuality, we are unlikely to ordain 

them, because [homosexuality] is not consistent with creation; it’s not 

																																																								
15	Patrick S. Cheng, Rainbow Theology: Bridging Race, Sexuality, and Spirit (New York: 
Seabury Books, 2013), 21. 
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consistent with scripture and the church … In my opinion the homosexual 

lifestyle is not the same type of racial discrimination … It is not the same, 

and I do not accept putting the two together.”16 

Watkins found himself alone in his battle, resulting in leaving the AME 

denomination to serve as an outreach AIDS minister at St Stephen’s Episcopal 

Church in Coconut Grove, Florida.17 Just like the battle Watkins fought within the 

AME Leonard Patterson fought a few years earlier.  

 Atlanta’s own Ebenezer Baptist Church, a church known for and 

symbolized freedom for many marginalized people, Leonard Patterson became 

the one being marginalized. Openly gay, interracial partnered, minister, 

Patterson found himself on the wrong side of the Ebenezer leadership. It was the 

pastor Reverend Joseph Roberts who began the battle when he approached 

Patterson’s partner Jim to express his discus with Patterson’s openly 

homosexuality and even in his choice of partner. While Patterson and his partner 

often worshiped together and expressed their relationship, several of the women 

of the Ebenezer congregation choose to ignore the reality and blatantly 

continually flirt with him while taking of marriage. Patterson articulates a version 

of what many gay men have encountered from older ministers:  

“I was told, in effect, that as long as I played the political game and went 

with a person who was more easily passed off as a ‘cousin,’ I would be able 

to go far in the ministry. Perhaps, I should even marry and have someone 

on the side. Apparently, these arrangements would make me more 
																																																								
16 Rodriguez, Juan Carlos. ''"All God's Children (Except Some)"''. Miami New Times , 26 October , 
2000. 
17 Horace L. Griffin, Their Own Receive Them Not: African American Lesbian and Gays in Black 
Churches (Cleveland: The Pilgrim Press, 2006), 123 
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“respectable.’ Well, there are many black ministers in Atlanta who are gay. 

Most of them live double lives. I had decided not to do this; and for that, 

the … pastor decided to make my life miserable.”18   

In both of these accounts which sin is worse than the other?  

Discrimination of homosexuals is not limited to color, gender, or 

denomination it crosses all lines. While debating which sin is worse, there can be 

no sin worse than the stopping the spread of the Gospel of Christ love when in 

fact the ones who are the hindrance are doing it while standing on the word of 

God. There is hope in understanding that to answer one’s call into ministry my 

not be within the walls of the UMC, Baptist, or AME to name just a few there are 

others who with the full love and acceptance of who you are, who God created you 

to be, will welcome you into full ministry. I, along with many, many others have 

found this to be true. THANKS BE TO GOD.    

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

																																																								
18 Leonard Patterson and Michael J. Smith, “At Ebenezer Baptist Church” in Black Men/White 
Men (San Francisco: Gay Sunshine Press, 1983), 164-65. 
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